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BLACK POLITICAL AUTOBIOGRAPHIES:
PANACEA FOR A RACE

Hanes Walton, Jr.

Isaiah Mclver

After every social, economic, and political revolution, after

every insurrection, after every uprising, after every riot, after

every social movement, after every significant demonstration, af-

ter every significant expression of mass indignation by in-

dividuals within a society, especially American society, there is

an outpouring of tracts, treaties, books, pamphlets, articles, series

of speeches, talks, etc., of the behind-the-scene happening by par-

ticipants, leaders, in-the-know followers and the theoretician of

the new passed social or political happening. The books and
tracts give the non-participant, the casual observer, the historian,

the Johnny come lately and sometimes the little in the know par-

ticipant a "true" and supposedly "accurate" picture of the real

decision makers, the real errors, the real problem and the real

victories.

These after-the-facts-treatises tell us all that the on-the-spot

newspapermen missed, the on-the-spot television men failed to

record and the facts which even the most trained and skilled

analyst failed to see. In a word, the first-hand accounts are

cherished in America, for in our society, like most others, the hero

who lives to tell his story is much revered and looked up to.

Hence, the author of the first-hand accounts is not only the hero

of a pageantry which has passed but it is possible to pick up from
these people who seemed to have been in the vanguard of our
society — i.e., way ahead of their time — some insights of the

future. In the final analysis, they all tell us in the dwindling
pages of their story what we might expect in the future. In short,

the insiders are expected to give us solutions for our problems—
a panacea to cure all. Like the slave narratives they:

1. Describe the sufferings, struggles, and ascendency of

one person whose experiences are representative of many
others in a similar predicament.

2. They generally begin at a point where the person is

suffering from oppression; there is an effort to escape;

there may be conversion; and finally there is attainment
of a promised land in either the secular or spiritual

sense.

3. Have plots of struggles that may be on a slave plan-

tation, in a jail, in a segregated society, or consist of a

series of adventures anywhere in the world.

4. May be stories or narratives of courageous persons
who are devoted, unselfish, courageous, revered, and
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utilize their vision and perseverance to lift themselves to

positions of leadership and power.

5. Inspire others, are treatises on virtue, are odysseys,

serve as moral guides, point the way to success, is the

self-portrait of one totally committed to the achievement
of an objective, and tend to parallel tales of paradise lost

and paradise regained.

6. Are records of one's experiences which are designed to

attack evil institutions, evil practices, and evil

ideologies.

7. Are generally evolutionary in nature, filled with
drama, filled with the miraculous, are thrilling, are ex-

citing, and almost always depict someone emerging from
some humble position. 1

So it is in every epoch making period in history the first hand
accounts that are in many cases also autobiographic in that they

give us the background information of our hero and what made
him be ahead of his time and the masses.

Politicians, diplomats, military leaders, Indian chiefs,

secretaries of significant public figures, wives of great men, etc.,

all take to the pen to correct or exact images for the muse of

history. And while much exaggeration and mythmaking goes into

these accounts, something of value might be plummed from the

prescribed panacea — the correct road for the future. The slave

narratives and Booker T. Washington's Up From Slavery served

as landmarks for the future personal memoirs to be written by
Black Americans. Even though many considered Washington's

memoirs to be a fantastic example of social Darwinism in

operation and as an example of a slave boy who had suffered

every humiliation possible before achieving world fame, actually,

Washington's autobiography is a slave narrative in the classic

tradition.2 From the slave narratives came the spirit, the vitality,

the vision, the fatalism, and the optimism expressed in

autobiographies written by Black Americans. From John Saffin

to Angela Davis, consciously or unconsciously, contemporary
writers of autobiographies reveal in their writings a profound in-

debtedness to the slave narratives. The genre began with John
Saffin's Adam Negro Tryall in 1703 and has continued in Angela
Davis' If They Come in the Morning. 2

After and even during the Black social revolution of the fif-

ties and sixties the accounts of Black leaders began to appear for

•Arne Bontemps, Great Slave Narratives (Boston: Beacon Press, 1970), pp. vii,

viii, xv, xviii.

2Ibid.
3Ibid., p. xi. John F. Bayliss (ed.), Black Slave Narratives (New York: Collier-

Macmillan, 1970), p. 9.
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public consumption. Martin Luther King wrote Stride Toward
Freedom in 1957 which offered non-violence civil disobedience as

a tool for solving the problem facing Black Americans.4 However,
King went on to put his theory in practice and became a major
force in the revolution of the sixties. But in 1966, he was
challenged and a new theory, approach and theoreticians were
born in the wake of Black Power.

A leading Black Power advocate, H. Rap Brown, wrote Die
Nigger Die (New York: Dial Press, 1969) as a political

autobiography in which he sought to show Blacks the way to

freedom. His panacea for the race was violent and total

revolution. He writes, "Racism stems from an attitude and it

can't be destroyed under the capitalist system. You can't fight at-

titudes . . . Black people have always dealt with attitudes and at-

titudes always boil down to an individual thing . . . [But]

Because most of the laws in this country are but an attitude, not

justice, not equality, revolution is necessary, (p. 124). He also

writes, "America is the ultimate denial of the theory of man's
continuous evolution. This country represents everything that

humans have suffered from, their very affliction . . . For Black
people it is not a question of leaving or separating . . . We know
better than anyone that the manic that is American must be

destroyed." (p. 135)

Rap concludes his panacea for the race on the notes that

"politics in this country is meaningless to Black people" and that

Black Americans "hold the key to liberation around the world,"

for they are "in the belly of the monster (America) which controls

the world."

If Rap decries politics as a tool of liberation and exhalts

violent revolution, Black Congresswoman Shirley Chisholm in

Unbought and Unbossed (New York: Houghton Mifflin, 1970)
sees exactly opposite to the way that Rap argues it. Her panacea
for Black freedom and liberation is politics ala the Black
politician. She states, "By affirming and fighting for the values

that are life sustaining, black politicians can become the

vanguard of the forces that will save this country, if it is to be
saved." (p. 149)

To Black militants, she queries, "What is the sense of

shooting, burning, killing? What will it buy? All they have to do is

press a button in Washington and every black neighborhood will

be surrounded with troops and bayonets. What are you going to

do against the massive forces of the government?" (p. 144)

Then she tells Black militants that one must fight within the

system. "There is no other place to fight . . . There's no other way
for us to survive because we really don't have anything." (p. 144)

The goal for Black people then is to change the system. "Shake it

4For weakness in this solution see H. Walton, Jr., The Political Philosophy of

Martin Luther King, Jr. (Westport, Conn.: Greenwood Publishing Corp., 1971).
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up, make it change in order for it to survive. It's not necessary to

dump it, only to make it work." (p. 132) However, before she

closes, Congresswoman Chisholm indicates that "Education . . .

will not be enough, even a college education." (p. 140)

If Chisholm promoted Black politics and politicians and
berated education as a panacea for the race, Benjamin E. Mays
in his book, Born to Rebel (New York: Charles Scribners, 1971),

was of the opposite opinion. Mays argued that educational ex-

cellence and offensive non-violence would be "the best ways by
which to improve Negro-white relations" in the future, (p. 320)

As Mays perceives it, during seventy years and earlier, "no
program has ever been proposed that has produced a solution to

this problem which has dominated the thinking of black people

and white people over three centures." (p. 300) Yet as does his

book, he wrote what he thought would be the answer, the

solution, the panacea to man's inhumanity to man. He writes —
"At Morehouse College I had tried to develop an academic com-
munity that was supra culture, supra race, supra religion, and
supra nation. I tried to build this kind of college because I

believed then, as I do now, that unless we succeed in building this

same kind of world mankind's existence on earth is indeed

precarious." (p. 310) In short, a supra man, devoid of the

prejudices and discrimination that abound in the masses. A man
so learned and aloof that he overcomes all the ideologies that

plague ordinary mortals.

Mays gave politics or political activism no major position or

role in his construct for the future. His panacea was almost
devoid of politics and political activism. However, Charles Evers
in Evers (New York: World Publishing Company, 1971) elevated

coalition politics and political activism as the panacea for the

race. He writes in the last page of his autobiography — "We've
proven here in Mississippi what does work: brotherhood,

patience, courage, firmness of purpose, organization, the ballot

box, intelligence." (p. 195) He also states, "We must have the con-

tinuation of the Voting Rights Act [beyond 1975]. If you (whites)

defeat that, then you're (whites) really going to have trouble in

this country because we will not have any hope. Our hope is

through voting ... If you take that away from us, we're through."

(p. 138.) Before concluding, Evers counsels the militants that the

extremist groups will never have political success. And political

success is what counts. The Panthers will have no more success

than the Klan did. For Evers, like Chisholm, violent revolution

and education did not play much of a role in their future con-

structs. And for Rap and Mays, politics didn't play much of a role

in their future. Each leader put forth hs own panacea.

Cleaver's Soul on Ice (New York: Dell Publishing Company,
1968) is a collection of essays. Like Brown, Cleaver discovered

himself somewhat late in life. His autobiography represents an
intellectual, psychological and political struggle. He is by no
means a "proper Negro." He is a creator of myths and promises,

139



but is not a Nihilist like many of his contemporaries who share

his revolutionary zeal more so than his sense of history. He does

tear the system apart, but does suggest some ideas on how it

should be restructured. His dilemmas are as intense and as in-

soluble as those which confronted his contemporaries and his

odyssey is both spiritual and intellectual. He wrote his

autobiography in Folsom State Prison in California and ex-

presses in it Christian grief and disappointment, Christian

resignation, Christian messianic toughness, and Christian hope.

Malcolm X was one of his heroes and his death required of

Cleaver the same need to frantically reorient himself as when a

prison guard surreptitiously ripped his Esquire paper bride from
its pedestal, tore her into small bits, dropped the pieces into the

commode, and suggested that he get a black female as a pin-up.

After the pin-up incident and release from prison, Cleaver saw
the error of his ways, began cursing white Americans, and sought

revenge against white society by consciously, deliberately,

willfully, and methodically sexually defining white women. Until

he was placed in prison a second time, Cleaver said he delighted5

in defying and trampling upon white man's law. And just as the

Esquire pin-up served as his surrogate sex queen, the rape of

white women was considered both delightful and insurrectionary.

It appears that Cleaver did not rid himself of the white

apotheosis until his second stay in prison.

In Soul on Ice, he appears to be more of a humanist than
racist. He is concerned with injustice and appeared somewhat op-

timistic. He placed himself between disenchanted youths, em-
phathized with their existential condition, and stood between two
antagonists when he wrote:

There is in American today a generation of white youth
that is truly worthy of a black man's respect ... if young
whites can change, then there is hope for America.6

Cleaver accommodated, was promoted from solitary confinement
for Muslim agitation, and was placed in a cell in Folsom's honor
unit and began writing and reading so as to retain his sanity. He
saw blacks as comprising a colony within America and suggest

that:

If the American Negro is to eliminate white Colonialism,

he must organize. The twenty-three million blacks in the

United States as a Trojan horse, capable of accom-
plishing mighty deeds if they cooperated in one great

organization, Malcolm X had proved to be a giant and
his call for the establishment of the Organization of

Afro-American Unity was surely the way to the future,

but unfortunately he was butchered before he could

awaken the movement. A way must be found to mold all

5George R. Metcalf, Black Profiles (New York: McGraw-Hill Book Company,
1970), pp. 369-400.

6Ibid.
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the disparate Negro groups from the narrow plea for

civil rights to the universal demand for human rights.

The need for one organization that will give one voice to

the black man's common interest is felt in every bone
and fiber of black America.7

Cleaver's first published article, "Notes of a Native Son," implies

that Baldwin was at one time Cleaver's literary hero, but also

maintains in the article that Baldwin's sycophantic love for

whites was the unpardonable of unpardonables and this illicit

love affair deprived Baldwin of his masculinity. Cleaver experi-

enced several transformations. One came in December, 1966
when he was paroled out of Soledad Prison and became senior

editor of Ramparts. Another noticeable change is evidenced when
he came in contact with the Panthers in February, 1967. At the

Malcolm X memorial celebration Cleaver states that he inquired

of the assembled group what would be the nature of the

discussion and Hucy P. Newton answered:

It doesn't matter what section we speak under, we're

going to talk about political power growing out of the

barrel of a gun.8

Cleaver states that this statement caused his eyes to widen with

pride and realized that he was confronting for the first time the

elite and revolutionary Black Panthers.

Following Cleaver's release from Soledad Prison, his life

becomes a series of struggles and dilemmas. He saw a literary

career an unfulfilling and felt obligated to mix writing with his

full-time revolutionary struggle for black liberation. Cleaver felt

that:

Every black writer must combine writing with active

partianship in the black cause to be worthy of respect.

One must join the mass movement to gain sustenance

from the struggle of the dispossessed in order to qualify.9

In one sense Cleaver speaks of the desirability of revolutionary

courage but at the same time feared that total involvement with

the Panthers would lead to his parole being rescinded. Yet, he felt

an obligation to provide counsel to the Panthers since Newton
was in jail and there were no others who could speak or write ef-

fectively. By 1968 fate made him titular leader of the Panther

party. Nevertheless, Cleaver spent most of the time supporting

Panther causes and took the position that:

The only remedy is to change the system is to replace the

social order with something more equitable where none

are property and whites do not own everything.

Cleaver saw his struggle as revolutionary, yet he was torn be-

tween personal security and total devotion to Panther ideals. He

7Ibid.

Hbid.

*Ibid.
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was action oriented, saw Martin Luther King, Jr. as too

rhetorical. Cleaver held that whites did not understand King's

philosophy of nonviolence and it was alien to his nature. Still,

Cleaver maintained a tremendous amount of respect for King.

Both were humanists, hoped to restructure America, and both

were political and social moralizers.

A certain complicyt links the works written by Mays, King,

Brown, Baldwin, and Cleaver with those of Angela Davis and
George Jackson. They share the same necessity of finding in

themselves and leading others to discover routes around ob-

stacles, and the path to salvation. There is an element of

ignominy in all of these literary creations in that they start in

search of self amidst repression. And despite an absence of

means, employ courage, audacity, perserverance, and daring to

discover common visions and ideals. The Soledad brotherhood is

a new phenomenon in American society. It is promoting a

tremendous intellectual ferment among the young blacks in

America's prisions. Accompanying this is an outburst of literary

creativity, an intense desire for self-education, black history study

groups, passionate debate, and the demand for specified classes is

often the source of recent bitter struggles in prisons. The
following autobiographical sketches of Angela Davis and George
Jackson are only two examples of what blacks are doing behind
prison walls.

George Jackson's Soledad Brothers: The Prison Letters of
George Jackson (New York: Bantam Books, 1970) and Angwa
Davis' If They Come in the Morning (New York: The Third Press,

1970) suggest that the American judicial and prison systems are

instruments of unbridled repression. They also maintain that

society and its institutions are impervious to meaningful reform

and must be transformed in the revolutionary sense. Both
autobiographies suggest:

1. That blacks must struggle by any and all means
necessary to achieve liberation from the oppression of

the white American state.

2. That the white judiciary and legal structure has never

been a source of justice or equitable treatment for the

black, the bronw, the poor or for any of their militant ad-

vocates.

3. American has a long history of exalted appeals to

justice. Man has an inherent right to resist but no
agreement on how to relate in practice to unjust im-

moral laws and opressive racial order from which they

emanate.

In the opening essay of her autobiography Angela Davis writes:

The offense of the political prisoner is his political bold-

ness, his persistent challenging— legally or extra-legally
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— of fundamental social wrongs fostered and reinforced

by the state. He has opposed unjust laws and ex-

ploitative racist social conditions in general, with the

ultimate aim of transforming these laws and this society

into an order harmonious with the material and
spiritual needs and interests of the vast majority of its

members, (p. 24).

Both Davis and Jackson are being taught and have been taught

by bitter experience that there are glaring incongruities between
the ideals of democracy and its practices. The right to defense ad-

vocated by Davis and others is not just military defense of the

person but personal legal defense as well. They appear not to

realize that their imprisonment is based on the legal and the

political and the two are inseparable. They do, however, see at-

torneys appointment by the state as part of a conspiracy to hide

and conceal evidence that will show that the state and all

American institutions are practicing slavery, under the color of

law without legal power, but they refuse to realize that the

judicial system is obligated to at least go through their time

honored rituals. A black political prisoner has to be rather naive

to believe that the court will appoint an attorney to win a case or

to expose inherent judicial inequities. Both Davis and Jackson
represent a tremendous amount of formal and experiential

knowledge but fail to comprehend America's myths. Not only

does Angela Davis see herself as a political prisoner, but her

knowledge of history is evident when she writes:

Nat Turner and John Brown can be viewed as examples
of the political prisoner who actually committed an act

which is defined by the state as criminal. They killed

and were consequently tried for murder. But did they

commit murder? This raises the question of whether
American revolutionaries had murdered the British in

their struggle for liberation . . . The very institutions

which condemned Nat Turner and reduced his struggle

to a simple criminal case of murder, owed their existence

to the decision, made a half century earlier, to take up
arms against the British oppressor, (p. 23-24.)

Just as Davis sees the judicial system as self-perpetuating and
bourgeois, George Jackson in a letter to his mother and friends

from Soledad Prison expressed the belief that these middle class

institutions are not serving middle class ends in stating:

The shift to the revolutionary anti-establishment

position that Huey Newton, Elridge Cleaver and Bobby
Seal projected as a solution to the problems of America's

black colonies has taken firm on these brother's minds.

They are now showing great interey in the thoughts of

Mao Tse-tung, Nkrumah, Lenin, Marx and the

achievements of men like Che Guevana and Undo No.

(p. 30.)
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Jackson stated further:

These prisons have always borne a certain resemblance

to Dachau and Buchenwald, places for the bad niggers,

Mexicans and poor whites . . . with the time and incen-

tive that these brothers have to read, study, and think,

you will find no class or category more aware, more em-
bittered, desperate, or dedicated to the ultimate remedy
— revolution, (p. 31.)

Jackson maintains that the prison camps bring out the very best

in brothers, destroy them entirely, or produce more than their

share of Bunchy Carters and Elridge Cleavers. Like Elridge

Cleaver, George Jackson implies that his father or middle class

blacks are somewhat unenlightened in regard to the ills of

American society. Jackson maintained that his father and other

bourgeois blacks could not deal with political reality as en-

visioned by George Jackson because:

Their minds can't deal with it. I would use every device,

every historical and current example, I could reach to

explain to him that there were no good pigs. But the task

was too big. I was fighting his mind first, and his fear of

admitting the existence of an identifiable enemy element
that was oppressing us because that would either com-
mit him to attack that enemy or force him to admit his

cowardice. I was also fighting the establishment's public

relations and public relations and propaganda machine.

The prisons all use the clean, straight faces, or the old,

harmless-looking pigs to work in areas where they must
come in contact with free people . . . these pigs are never

allowed to use their tusks, (p. 33-34).

Jackson saw his father as one of those persons who accepted the

mythical lie and felt that peace had to be preserved at any price.

Freedom must have been a remote concept to Jackson, but

nevertheless he continued to speak of and lead his rhetorical

crusade for physical, spiritual, and psychological freedom of

blacks.

The following excerpt from one of his many letters from
prison to relatives and friends expresses his determination and
messianic conviction that his cause was just, proper and that the

struggle would continue even after death:

"Hurl me into the next existence, the descent into hell

won't turn me. I'll crawl back to dog his trail forever.

They won't defeat my revenge, never, never. I'm part of a

righteous people who anger slowly, but rage undamned.
We'll gather at his door in such a number that the rum-
bling of our feet will make the earth tremble."

Both Davis and Jackson maintain in their writings that overt

racism exists unchecked in American society. Jackson pointed out

examples of racism in the prison system and Davis maintains
that the judicial process is also racist. In one essay in Angela's
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autobiography it is stated that Angela wanted to represent herself

but the courts will not permit this. In her essay Margaret Bur-
nharn asserts:

A court's dexision to recognize or refuse an accused's

demand to represent himself is a highly political one,

made to advance the interest of a decaying but yet self-

perpetuating bourgeois judicial system, (p. 211)

Like John Brown and Nat Turner, both Davis and the

deceased George Jackson were and are political prisoners. They
were and are being charged and penalized for the practical exten-

sion of their profound commitment. Howard Moore, chief counsel

for Davis, writes in his essay:

As incredible as the charges against Angela are, they

must be met at both the legal and political levels. It is

not enought to meet them on just one level. That would
be only a partial defense. The objective of the

prosecution is not just to lynch Angela but to lynch her

as a symbol of resistance . . .(p. 199)

Angela Davis emphatized with the Soledad brothers, supported
their struggle for liberation, and now, like them, she is attempting

to shape a new order from behind prison walls. Like Jackson and
others who penned autobiographies, she is attempting to expose

the evils of American society. To a very large extent, she is being

penalized for her tireless defense of the Soledad brothers and
other political prisoners, her efforts to expose American racism,

and is also suffering the wrath of America's rulers for being a

black female intellectual and a Communist who refused to

remain quiet in the comfortable cocoon in which she found her-

self as a teacher.

Jackson's crusade ended in an untimely death on August 21,

1971 at San Quentin Prison. There is no doubt that both Davis

and Jackson believe strongly in their cause. Unlike Cleaver and
Brown, they refuse to be broken. Even in death, Jackson con-

tinues to inspire fellow inmates and those enslaved outside prison

walls. According to Huey P. Newton:
George Jackson is a living legend throughout the prison

system. Every inmate that I've talked to, every convict

who has been around the California prisons for any
length of time, knows about George and has high regard

for him. Even some of the white "racist" inmaktes have
respect for him because they view him as a man who is

totally straight. They know he is going to do exactly

what he says he is going to do. They know George is a

"for-real" man. George has rejected even the possibility

of getting out of prison because he refuses to violate his

own integrity or the integrity of his fellow inmates. He
refuses to compromise in any way to gain personal

privilege. He has stood up and let himself be counted

regardless of personal cost. George is a true

revolutionary.
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George Jackson appears to represent an ideological contradic-

tion. In letters to his friends he wrote "calamity has hardened my
mind, and turned it to steel. Yet he ended many of his letters

"with love — George." The following excerpt from one of his let-

ters suggests his ambivalent nature:

"If I leave here alive, I'll leave nothing behind. They'll

never count me among the broken men, but I can't say

that I'm normal either. I've been hundry too long, I've

gotten angry too often. I've been lied to and insulted too

many times. They've pushed me over the line from which
there can be no retreat. I know that they will not be

satisfied until they've pushed me out of this existence

altogether. I've been the victim of so many racist attacks

that I could never relax again ... I can still smile now,

after ten years of blocking knife thrusts, and the pick

handles of facless sadistic pigs, of anticipating and reac-

ting for ten years, seven of them in solitary. I can still

smile sometimes, but by the time this thing is over I may
not be a nice person. And I just lit my seventy-seventh

cigarette of this twenty-one-hour day. I'm going to lay

down for two or three hours, perhaps I'll sleep . . .

From Dachau, with love, George"

Some, however, might argue that this excerpt does not in-

dicate that Jackson was torn by ambivalent emotions, was
together in all respects, and that his love was unbounded
revolutionary love for his brothers and sisters engaged in his

struggle.

Since the central question which confronted every Black man
is what he can do to enlarge his freedom, to create in himself a

sense of his inherent worth and to develop economic and political

security is omnipresent, the need for panaceas will be om-
nipresent. But the reader of Black autobiographies whether he

read the aforementioned contemporary autobiographies or

whether he ventures back in time to the day of Douglass, Delany,

Washington, DuBois or Garvey, he will find nearly a different

panacea for each man or woman he reads. The autobiographies

will extol the virtues of each solution, while the other books will

invariably extol the weakness of vices of that particular ap-

proach.

Mays advanced education because he is an educator, Rap ad-

vances revolution because he is of a revolutionary stance,

Chisholm exhalts the role of the Black politicians because she

has been actively immersed in the art of politics and Evers sees

coalition politics as the road to salvation because of his activism

and succes in politics.

Although each person disagreed on the correct panacea,

three of them — Mays, Chisholm and Evers — see a truly in-

tegrated society with a pluralistic cultural base— in other words,

a cultural pluralism — as the society for the future. On the other

146



hand, Rap, unlike these three, does not see the possibilities of

society changing and therefore envisions a totally new society and
world order. While he does not describe his new Atlantis, one can
tell from his statement that it will be devoid of white power and
maybe white people.

In sum, the autobiographies give one a glimpse of two
possible futures. One is a reformed American where justice will

prevail, the other point is that tomorrow there will be no
America, but a destroyed one. Which one is true it is difficult to

say. But one thing is for sure, Black Americans and white

American can expect more power and more projections from
those who struggle to solve the Black-white problem in America.
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THE POLITICAL THEORY OF THE BLACK MUSLIMS
Hanes Walton, Jr.

Isaiah Mclver

Every social group or mass movement sooner or later

develops its own social, political, or economic philosophy. If the

group fails to do so collectively, it is done by one individual or

several individuals within the group or movement. The develop-

ment of this ideology or philosophy is essential because it outlines

not only to the adherents and possible converts, the goals, pur-

pose, objectives and aims of the group, but it also sells the group
to the public while giving the group its essential distinctive

characteristic features. In sum, a group or movement or

organization gains in part its uniqueness from its basic

philosophical underpinning — be it of a religious, cultural,

economic or political nature.

Throughout history groups like Epicureans, the Stoics, the

Roman lawyers, the Christian Fathers, the Physiocrats, the

Utilitarians, the Socialists, the Anarchists, the Levellers, the

Diggers, the Owenites, 1 etc., developed various philosophical un-

derpinnings to distinguish themselves in the clash between ideas

and to leave their mark on time and human endeavors.

Many of these theories had some unique ideas about govern-

ment and the best political organization for the ideal society.

While some of the philosophical insights that these groups
provided into the nature of government and its role in man's
quest for freedom were useless or Utopian, some were beneficial

and in use today and even some others are still controversial and
debated.

Political scientists who analyzed those groups which have
developed philosophic constructs about the political nature of

society have generally paid little or no attention to the political

ideas or thoughts of minority groups within American society. 2

But despite this omission or commission, Black speculation from
a philosophical perspective has taken place about politics in

America and have come up with some universal if not different

views of government and the ideal political society.3

Since political theory develops out of a crisis situation, then

Black leaders have considered from time to time Black-white

relations in America to be crisis-like and have sought to develop

political solutions for the problem.

'For a discussion of some of these ideas see Gerald Runkle, A History of

Western Political Theory (New York: The Ronald Press, 1968) and George Sabine,

A History of Political Theory (New York: Holt, Rinehart and Winston, 1963).

2See H. Walton, Jr., "Black Political Thought: The Problem of Charac-
terization," Journal of Black Studies (Third Quarter, 1971).

3See Hanes Walton, Jr., The Political Philosophy of Martin Luther King, Jr.

(Connecticut: Greenwood Publishing Corp., 19710, Chapter 3.
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One such Black group which has created a distinctive

political thought is the Black Muslims.4 Their chief theorists has
been Elijah Muhammad, while at one time their main spokesman
and promoter was Malcolm X. Although the Black Muslims have
been written about and discussed and described over and over

again, their political philosophy has not been clearly delineated

and analyzed in the light of western political theory for its

similarities and differences, as well as for its contribution to the

streams of western political thought. 5 Therefore, in this paper an
attempt will be made to describe, analyze and compare the

political philosophy of the Black Muslims with other similar

political theories in the history of western political theory. To
discern and delineate the political ideas of the Black Muslims a

methodological tool was devised to highlight the chief aspects

that make up a political philosophy. Since all political

philosophies or theories offer some metaphysical principles, some
concept of human nature, some technique for bringing about the

desired order and some discussion of the new society, we ha
analyzed the literature of the organization from this standpoint.

Of Influences and Influential
One of the greatest forces which led to the emergence of the

Black Muslim religious sect was the socio-political environment
in America during the thirties. Blacks during the thirties were in

the midst of the depression and Marcus Garvey, with his dream of

Back-to-Africa had failed. In fact, no other mass leader had
emerged to offer Blacks a way out.

Black Americans were suffering under the impact of Jim
Crowism. Discrimination, prejudice and segregation were a way
of life in America. Racism was well entrenched in the political,

economic, social and cultural fabric of society. And its

ramifications for Black Americans were many. For instance,

police brutality stalked the inhabitants of Soulsville day and
night. Housing was not available in the urban areas. Hence, ghet-

tos were well under way6 and the misery which exists within them
heavily burder the Black inhabitants who had fled from the

South in search of a better day and place. They had gone to the

4For a full fledge discussion of the Black Muslims see C. Eric Lincoln, The
Black Muslims in America (Boston: Beacon Press, 1961) and C. Eric Lincoln,

Black Nationalism (Chicago: University of Chicago Press, 196 ) and Louis Lomax,
When the Word is Given (Cleveland: World Publishing Co., 1963) and Bernard
Cushmeer, This is the One Messenger Elijah Muhammad (Chicago: Truth
Publications, 1971).

5Any quick look or glance at contemporary textbooks on American Political

thought one will find it devoid of the political ideas of Blacks in general and the

Muslims in particular.

6See Gilbert Osofsky, Harlem: The Making of a Ghetto (New York: Harper
and Row, 1968). Allan Spear, Black Chicago (Chicago: The University of Chicago

Press, 19670. Robert Weaver, The Ghetto (New York: Harper & Row, 1948).
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promise land only to find the problem even more difficult than
had been realized. 7

In a society where misery was increased for a people without

them being able to do anything about it, there was also the lack

of a Black organization to meaningfully assist the masses who
shared the burnt of suffering. Although the NAACP had been for-

med, its legalistic approach to the problem left too much to be
desired. Moreover, it left too many people out and it was far too

feeble to do the massive job required of it.
8 Other Black "orgs"

were in even less of a position to do much about the Black man's
problem in the thirties.

To add to the misery of Blacks was the mis-fired dream of

Marcus Garvey.9 Garvey's vision had promised so much and had
captured so much enthusiasm among Blacks that a new hope was
prevalent in Soulsville. The Reverend Doctor Benjamin Mays
writes, "Garvey had the qualities of leadership to stir the Black
masses. He had charisma, he was eloquent, he was black. No
other black leader, in my time, had attracted the masses as did

Garvey. He did for Negroes what no other leader before him had
done and what no black leader would do again, until the 1960's:

he made them proud of their heritage, proud of being Black." 10

Some Black observers estimated Garvey's following at one
million, others at three and still others at six million. Yet Garvey,

with his universal Negro Improvement Association that boasts

over nine hundred branches throughout the world, had fizzled by
1925. The hope that Garvey's movement generated soon faded

and a void, a gap, was left in Soulsville.

Before Garvey arrived there were riots during the Red Sum-
mer of 1919, which would not be revived again until the sixties.

Lynching was on the increase and the Ku Klux Klan was
becoming a national power. In the South the boll weevil had
struck and the economic collapse of King Cotton11 had caused
much suffering and misery. There was not much in the North to

generate hope as President Woodrow Wilson segregated the

federal bureaucracy. 12 Thus, Garvey brought hope, a means of

escape, but his eclipse caused the old possibilities of misery to

once again raise their head.

7See E. Franklin Frazier, The Negro Family in Chicago (Chicago: University

of Chicago Press, 1938) and his The Negro Family in America (New York: Mac-
millan, 1957).

8See Gunnar Myrdal, An American Dilemma (New York: Harper & Brothers,

1944), pp. 831-36. Another critique of the organizational weakness of the NAACP
can be found in Warren D. St. James, The National Association For the Advan-
cement of Colored People (New York: Exposition Press, 1958).

»Ibid.

'"Benjamin E. Mays, Born to Rebel (New York: Charles Scribners, 1971), p.

303.

"Eli Ginzberg, The Troublesome Presence (Glencoe: Free Press, 1964).
nIbid., p. 318.
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But now with Garvey gone and the Depression of 1928 setting

even worse, the inhabitants of Soulsville added one more problem
to their burden laden lives — economic dissolution. With jobs

evaporation, money became scarce and the necessities of life —
food, clothing, and shelter — in Soulsville became a luxury.

Professor Raymond Wolters states — "During the years of the

Great Depression Negroes were the most disadvantaged major
group in American Society; it is commonplace but nevertheless

accurate to say that they were the first fired and the last hired." 13

While the temporary welfare relief of the New Deal helped, the

New Deal itself did not appreciatively elevate the problem of the

Black masses.

Consequently, Black Americans in the midst of the

Depression, suffering economically, socially and politically

without hope and in fear of worst yet to come and without a

major organization to sustain them, flaundered about looking for,

in the words of Professor Arna Bontemps and Jack Conroy, any
place but here. 14

In fact, the situation had reached such a low ebb that W.E.B.
DuBois began to counsel Blacks to make the best out of

segregation by setting up self-help cooperatives. Dean Kelly

Miller of Howard urged Blacks in the cities to return to the farm
and make peace with the white farmer.

It was in this era of little hope and significant human misery

that the escapist Black religion was born. Father Divine began
his famous Peace movement that acquired millions of Black
followers. If Father Divine's movement was Norther based, in the

South Sweet Daddy Grace emerged. In the midwest came such

religious priests as Noble Drew Ali and W. D. Fard (the father of

the Black Muslim movement).
The religious priest of each sect offered salvation and a

promise of a better way of life in the world hereafter. They told

the burdened Black pilgrims that they had the key to heaven and
could admit anyone for a price. These "mortal gods", to use

Spinoza's term, soon found themselves with a tremendous
following and inducted thousands into their heavenly host. When
each one of those mortal "gods" departed (died) to prepare a

home for their heavenly host, their movements went on the wane,

except one — W. D. Fard. 15

Fard, who began his teaching of Allah in Detroit, captured

much attention as well as a trusted and devoted lieutenant,

Elijah Poole from Sandersville, Georgia, who is now known as

Elijah Muhammad. Therefore, when Fard disappeared Elijah

continued Fard's work.

13Raymond Wolters, Negroes and the Great Depression (Westport, Conn.:

Greenwood Publishing Corporation, 1970), p. ix.

14Arna Bontemps & Jack Conroy, Any Place But Here (New York: Hill and

Wang, 1966).

15Myrdal, op. cit, pp. 831-36.

151



There is one more major difference between Fard and the

other "mortal gods." This difference stems from the fact that

Father Divine, Daddy Grace and Noble Drew Ali saw themselves

as God incarnates, while Fard — as does Elijah — perceived

themselves to be only messengers of a God — Allah. In other

words, they were disciples of a God far removed from this world.

And much of the message they delivered for their God— Allah—
had some political implication.

The Metaphysical Bases
The political philosophy of the Black Muslims emerges direc-

tly from their metaphysical presupposition which undergirds their

moral and religious principles. And it is these principles that

gives them their driving motif and ultimate distinctive charac-

teristics.

As the Muslims see it Allah is God. The source of all that is

good, merciful, and beneficence. Allah is the creator of the

Universe and its admirable features. He is synonymous with good.

Allah is the "God of Truth and Righteouness." 16 Elijah writes:

"He who has found in Our Father, the God of love, light, life,

freedom, justice, and equality. He has found his own, though his

own does not know him. They (the so-called Negroes) are

following and loving a foster father (the devil) who has no love

for them nor their real father but seeks to persecute and kill them
daily." 17

Not only is Allah good, compassionate, merciful and concer-

ned with his chosen people, he is "the best knower." "By Allah's

power and wisdom . . . you shall know the Truth even against

your own will." 18 Allah, in a word, is all wise and knowing. "He
will," stresses Elijah, "make himself known to the world that he

is God and besides him there is no God and that I am His

messenger, that Islam is a religion backed of the power of Allah

. .
." 19 Allah is the wisest and the one who knows all and can do

all. Therefore, those who have strayed from him will be
redeemed. There is no "Christian religion or church to withstand

Allah. Jesus was a Muslim, not a Christian."20 Thus, no one "can

successfully oppose Allah in his day and time of rule?" Hence,

since Allah is omnipresent, omniscient, and omnipotent, the

creater of the chosen people, "the lost members of the original

Asiatic Black nation for four hundred years should submit to his

will and fear not, for he will deliver salvation unto them."

However, in the messenger's teaching, the only way to submit
oneself completely to Allah one must follow the true religion of

,6Elijah Muhammad, Message to the Black Man in America (Chicago:

Muhammad Mosque of Islam No. 2, 1965), p. 3.

i7Ibid., p. 4.

,

iSIbid., p. 21.
i9Ibid., p. 22.

20Ibid.
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Allah.21 This true religion is also the only religion as well as the

only way to success. "Islam means salvation to each and everyone

who believes in it. To the American so-called Negroes, it is the

master key which opens wide every door locked against them. The
door of universal friendship with the creator and his creatures

swings wide open to you. And the doors of freedom, justice, and
equality. All the believers of Islam are the brothers of the

others."22 Allah (God) is the author of Islam. In this view Elijah

writes, "we just cannot imagine God being the author of any other

religion but one of peace. Since peace is the very nature of Allah
(God) and peace He seeks for his people and peace is the nature

of the righteous, most surely Islam is the religion of peace. It is

the religion offered to the people to bring about a peace of mind
and contentment after the destroyers of peace with falsehood

have been destroyed."23

"The prophets of Islam include," insists Elijah, "Noah,
Abraham, Moses, Jesus, Job, David, Solomon, and Jonah. The
people of Islam are the black people and their numbers are made
up of the brown, yellow and red people called races. The Book of

Islam is the Holy Qur-an Sharrieff and the scriptures that were
brought by the above mentioned prophets were of Islam."24

Islam, as the messenger defines it, is righteousness and it was
the religion of entire submission to the will of Allah (God).

Therefore, since Islam is the only true religion of God, all other

religion directly or indirectly will come to recognize the

supremacy of Islam, the religion created by Allah. Hence, to ac-

cept Islam is to accept God.
To sum up the metaphysical principles of the Black Muslim

political philosophy, one must conclude by saying that Allah is

God and Islam is the religion of God and should be only followed

by the chosen people of Allah, the black man.

The Psychological Bases
The nature of human nature in the Black Muslim's political

philosophy stems from their metaphysical outlook. Allah, like the

Jewish God, Yahweh, has a chosen people. "The original man,
Allah has declared, is none other than the Black man. The Black
man is the first and last, maker and owner of the universe. From
him came all brown, yellow, red and white people. By using a

special method of birth control law, the Black man was able to

produce the white race."25

Elijah argues that history teaches that "the earth was
populated by the Black nation ever since it was created, but the

2l Ibid., p. 30.

22Ibid., p. 71.

23Ibid., p. 68.

24Ibid.
25Ibid., p. 53.
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history of the white race does not take us beyond 6,000 years."26

Thus, according to Elijah, the Black man was the only man
created by Allah (God). The white man was not created by God,

but by an evil Black scientist, Yakub, and given the right to rule

over Blacks for 6,000 years.

Logically then, Black people are by nature divine, good, kind,

righteous, and God's only creation. The white man, on the other

hand, is by nature evil, sinister, bad, cruel, unjust and limited in

their destiny. They are the savages, beasts, serpents, and devils of

the world. Elijah writes, "Black people are by nature the

righteous. They have love and mercy in their hearts . . . When
they are fully in the knowledge of self, they will do righteousness

and live in peace among themselves."27 Elijah continues, "Black
people have a heart of Gold, love and mercy. Such a heart, nature

did not give to the white race."28 Allah (God) then is on the side

of the Black men and Blacks are the chosen people. Although the

whites since they are in power tried to propagate the notion that

they are the chosen people, they never can be because God did not

create them in the Muslim's view. "The white race is not,"

cautions Elijah, "and never will be, the chosen people of Allah

(God). They are the chosen people of their father Yakub, the

devil."29

The psychological bases of the Black Muslim political

philosophy then is the divine human nature of Black people. The
Black Muslims see the Black man as the embodiment of all that

is good and divine. This is his original nature as opposed to that

of the white man (the devil) who is bad, evil and sinister. Blacks,

in sum, are God's (Allah's) chosen people.

The Tactics and Techniques for the Millennium
What then are the tactics and techniques for restoring the

divine people back in control of the earth and destroying the evil

ones? Elijah gives two, both being connected to each other. The
first tool is for the Black man to learn of himself and his God and
religion. "It is the knowledge of the self that the so-called Negroes
lack which keeps them from enjoying freedom, justice, and
equality."30 Continuing, Elijah writes that it is Allah's will and
purpose that the Black man shall know themselves. Therefore,

He came Himself to teach us the knowledge of Self . . . Allah has
decided to place us on top with a thorough knowledge of self and
his guidance."31

™Ibid.
2Ubid., p. 108.
28Ibid., p. 122.

™Ibid., p. 134.
301bid., p. 31.

™Ibid.
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It is written by Elijah that:

We (Blacks) are the mighty, the wise, the best, but we do
not know it. Being without knowledge, we disgrace our-

selves, subjecting ourselves to suffering and shame. We
could not get the knowledge of self until the coming of

Allah. To know thyself is to know all men, as from us

come all and to us all will return.32

In knowing themselves, Blacks will learn to love themselves

and their kind. "One of the gravest handicaps among the so-

called Negroes is that there is no love for self, nor love for his or

her kind. This not having love for self is the root cause of hate

(dislike), disunity, disagreement, quarrelling, betraying, stool

pigeons, and fighting and killing one another. Hence, the

messenger teaches that "love of self comes first." Once Blacks
began to love themselves, then they can love their kind — i.e.,

other Blacks — as brothers. Thus, as Blacks learn and under-

stand love of themselves and their kind, they will be more suscep-

tible to the Divine Guidance of Allah.

Moreover, since the purpose and goal of Allah "is the

salvation and freedom of the so-called Negroes from the devil's

power, all Blacks have to do is prepare and await his coming.

The messenger states that Allah (God) "with his infinite wisdom,
knowledge and understanding is going to put the original black

man in his original place as he was at first, the God and ruler of

the universe."33 Blacks need only await Allah's (God's) arrival.

However, before Allah arrives to redeem his own and restore

them to their rightful place on earth, those Blacks who have
heard the message from Elijah, those who have gained knowledge
of themselves, those who have accepted Islam must make every

effort possible to separate themselves from the devil.

The second tactic then is separation. The Muslim urged

separation so that the tricks and power of the devil will be unable
to further deceive the so-called Negroes. Separation will permit

the good and divinity in Blacks to flourish and come to fruitation.

A nation can be created and Blacks can learn that the art of self

government is the rightful manner. In addition, separation will

enable Allah to see and know immediately those who have heard
and accepted the message.

The words of the messenger is instructive:

... we believe our contributions to this land and the suf-

fering forced upon us by white America justifies our

demand for complete separation in a state or territory of

our own.34

I am not begging for states. It is immaterial to me. If the

white government of America does not want to give us

™Ibid., p. 32.

33Ibid., p. 107.

™Ibid., p. 1610.
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anything, just let us go. We will make a way. Our God
will make a way for us.35

Therefore, the Muslims have taken two approaches to the

question of land and separation. They seek as much as possible to

earn enough money to buy such tracts for a state or a group of

states. And in the meantime they try to have as little contact with

whites as possible. To do this, the Muslims have set out on a

program of economic, social and political self-sufficiency.36

Then on the final day when the Battle of Armageddan com-
mences, ("Armageddan is the final war of Judgement and
separation of the righteous from the wicked") the devil and his

forces shall be destroyed. The white man's time was up in 1917,

but he has been given 70 years of grace, making the day of Allah
to be in the year 1987. The signs, says the messenger, will be given

in the sun, moon, stars, sea and roars of the waves. "There will

not be one city left that will not be leveled to the ground." Once
evil is destroyed and good elevated to its rightful place, the

society of the Hereafter shall emerge.

The Society of the Hereafter
Like all political philosophy, the Muslims posit a new

political society or state. While Martin Luther King, Jr., called

his new society the beloved community and Sir Thomas More,
New Atlantis, and Plato, the Republic, the Muslims have dubbed
theirs the Hereafter.

Elijah writes — "The life in the hereafter is only a con-

tinuation of the present life. You will be flesh and blood. You
won't see spooks coming up out of the graves to meet God."

"No already physically dead person will be in the hereafter;

that is a slavery belief." Moreover, Elijah insists that many
Blacks believe the "hereafter is a life of spirits up somewhere in

the sky," but as Allah has taught him, it is here on the earth and
people won't change to any spirit being."37

As for the nature of the hereafter itself, the messenger writes

that it is a state of existence where "the righteous will make
unlimited progress; peace, job and happiness will have no end.

War will be forgotten; disagreement will have no place ... It will

be the heaven of the righteous forever! No sickness, no hospitals,

no insane asylums, no gambling, no cursing, or swearing will be

seen or heard." Grief, sorrow, misery, woe, all will evaporate.

Politically, the state will be in the hand of completely divine

people. God himself will be among them. This society will be
completely good and divine. Laws nor any governmental struc-

ture is needed for the best would be inhabiting the earth. In the

Hereafter the state, all governmental institutions would truly

™Ibid.

™Ibid., p. 234. See also any copy of the Muslim Newspaper, Muhammad
Speaks for discussion of this self-sufficiency.

37Ibid., p. 303-304.
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wither away or evaporate. The best and divine would need no
other overseer except God — Allah — who would be one of the

inhabitants of the new society. Hence, any guidance needed by
the inhabitants could be gotten directly by the individual.

The concept of the state in the Black Muslim political

thought then is twofold. During the period of separation, before

the coming of Armageddan, it would resemble a theocracy. A
divinely appointed messenger would oversee and rule the lost

found Black nation. In his own words, he states "I am the first

man since the death of Yakub commissioned by God directly. I

say no more than what Jesus said. He said that he came from

God. I say that I am missioned by God."38

In this interim state, the word of the messenger would be law
and he who disobeys Elijah would be disobeying Allah and his

desires, and therefore would be dealt with directly by Allah on

the day of Judgement.
In the final state, in the hereafter God would divinely rule

himself with everyone in his kingdom approaching the status of

Angels as defined by modern Christianity. Thus, two kinds of

states— a theocracy and a divine monarchy— are posited by the

Muslim's theory.

Black Muslim Political Thought and Western
Political Tradition: Some Reflections

The Muslim metaphysical concept is not much different from
the one which appears in the political thought of the Old
Testament.39 The notion of a vengeful, jealous, and wrathful god
is present. In the Old Testament it was Yahweh, for the Muslims
is Allah. The Jews saw themselves as the chosen people and both

groups are awiting the return or coming of their Gods to right all

the wrongs and evils visited upon them. For the Jews, the enemies
were the outsiders — the unchosen infidel of other nations. For
the Black Muslims it is whites — the unchosen, the evil created

people.

There is also a good deal of similarity between the

metaphysical outlook of the Black Muslims and Christianity.

Christianity has one god that is jealous and is coming again. The
enemy in Christianity is the unrepented, the sinner. Those will be

the ones destroyed on Judgement Day. The parallels are there.

All are aimed at evil, sin and injustice, they have just different

sources for the same.
In regard to the concept of human nature, there are some

similar parallels. While the Muslims see human nature of the

Black man as being divine and good, that of the whites is con-

sidered to be evil, bad and beastlike. And the only reason that

3SIbid., p. 171.

™Ibid.
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Black human nature is not prevalent is because it is controlled

and duped by whites who are temporarily in power.

In western political thought Hobbes saw the nature of

human nature as being based, rbil, british, and sinister. Locke
and the others had envisioned human nature to be good,

cooperative, kind and considerate. Martin Luther King, Jr. saw
human nature as being dualistic. Man, in his view, had the

capacity for both good and evil. But a nonviolent approach to an
evil man would rekindle the divine spark in him and bring out

the goodness in his nature.40 The major difference in the

Muslim's concept of human nature is that it is limited to only one
special kind of man — the Black man — who is also, in their

view, the original man.
The Black Muslim concept of inevitability has a Marxist ring

to it. When the Muslim indicated that Allah would return and
solve the problems facing Blacks, this was something that would
happen without man. The coming war of Armageddan and the

restoration of the Black man to all his power and glory are

inevitable in the Muslim philosophy. They happen with or

without human interference. Like the Communist Revolution and
Millennium which Marx saw and predicted would take place

with or without man because history moved in a dialectic fashion,

the Muslims are so certain that they have set the exact year in

which the event will occur.

Here again, the major difference and break with other

western political theories is that they predict the inevitable has
an exact time. It is to occur in the year 1987.

And finally on the concept of the state, the Black Muslims
are not without parallel in western political tradition. The divine

right of King's theories are well known. And the divine origin of

the Black people simply replaces one particular group with

another particular group. Instead of one person and his family

being divine, the Muslims see all Blacks as divine. However,
Blacks have to be reawakened to their divinity and until they

know themselves the messenger is the most divine among the

chosen people. And this is why in the state which will exist during

the interim period before Allah arrives Elijah is the major law
giver and ruler of the lost found nation. He is the only one most
aware of his divinity plus he has been divinely commissioned by
Allah as his representative or vicar on earth. Like the kings who
use the divine right theory to bolster their power, Elijah is too

divinely appointed.

Moreover, the theocratic nature of the first Muslim state is

similar to John Calvin's state in Geneva. Calvin's role was indeed

similar to that of the messenger. Both are to lead man to God.

40Walton, The Political Philosophy of Martin Luther King, Jr., op. cit., pp. 55-

58.
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The final concept of the state in the Black Muslim thought is

extremely similar to the perfect society of secular writers like

Plato's Republic, Aristotle's Polity and Marx's Communism. On
the other hand, the Muslim's Hereafter resembles also the ec-

clesiastical construction of heaven in that God and the chosen

few will reside happily ever after on earth not in the sky.

Once again the major difference here is that the ultimate per-

fect society in Muslim thought will only have Blacks in it. Sum-
marizing then, one can say that there is much similarity between
the political ideas of the Black Muslims and some of the

philosophical constructs found in the history of western political

thought. The main and chief difference seems to be that Muslim
thought exhalts Blacks over all other groups or races. It is Blacks
who are divine, good, and the original man who is destined to

control the world with Allah.

Concluding then, one must indicate that the Black Muslim
political thought is in reality a political theology in the sense that

their moral vlaues and actions are based on divine revelation and
belief in Allah.41

In addition, Black Muslim political theology is par-

ticularistic in that it only concerns and focuses upon Black
people, where they are and where they are going. However, many
political ideas in western thought were particularistic. Finally, it

has to be said that the Muslim political ideas are fragmentary

and lacking in systematic order. Their political doctrine lacks

logical coherence and is not at all times completely convincing.

But this too has its parallel in western political thought.

In the final analysis, one could conclude from our evaluation

that the political thought of the Black Muslims is really a

political theology which exhalts Blacks as being divine and God's

chosen people who are destined to run the world in justice,

equality and freedom.

"'Walton, op. cit, pp. 114-117.

159


	facultyresear2721973sava 9
	facultyresear2721973sava 11
	facultyresear2721973sava 144
	facultyresear2721973sava 145
	facultyresear2721973sava 146
	facultyresear2721973sava 147
	facultyresear2721973sava 148
	facultyresear2721973sava 149
	facultyresear2721973sava 150
	facultyresear2721973sava 151
	facultyresear2721973sava 152
	facultyresear2721973sava 153
	facultyresear2721973sava 154
	facultyresear2721973sava 155
	facultyresear2721973sava 156
	facultyresear2721973sava 157
	facultyresear2721973sava 158
	facultyresear2721973sava 159
	facultyresear2721973sava 160
	facultyresear2721973sava 161
	facultyresear2721973sava 162
	facultyresear2721973sava 163
	facultyresear2721973sava 164
	facultyresear2721973sava 165
	facultyresear2721973sava 166
	facultyresear2721973sava 167

